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Then the question arises how the new Jcurma occurs
when the previous karra^, h liquidated through exoerience.
Umapati Sivam replies that white the effects of past-harm^
are liquidated' through experience^ the root karma of the
form of attachment and aversion is however not 'destroyed'.
On the other hand, the root-karma is active and contributes
to the origin of fresh karma in the w^ke of experiencing
the fruits of previous karma-

The ^nava mala, tha ultimate bond causes beginninglessly
the propensity of attachment and aversion and thus we have
the three fold experience of karma because of ^n^va mala.
We can consider the new influx of karma also in two ways
i"e., doing the good {kiiam) and doing the opposite (ahitam).
There is also another classification of deeds i.e., the deeds
done wilfully and those that are done unconsciously- the
individual is responsible for both these kinds of action-
When we do an action, we do it with the attachment and
aversion. We also perform good Wta) and bad (ciJzita) actions
to others and this constitutes a^w.y^. The ^g^mya attaches
to the individual soul in the form of P^nya- and Papci for
which ano^r name is sancita. The genesis of ^.Q^wya and
swcita is explained in this way. Umapati Sivam hints here
that the' pr^rabdha experiencfc"experience of pleasure and pain
arise as a result of the cumulative experience of both
^.gwya and sancUa.

Regarding S^ncita Karma, Umapati Sivam says that the
deeds of commission of good or its opposite, go into the
stock of merit and demerit, which is called sancita. He says
that sandia consists in the sum total of merit and dermit.
He says that merit does not cancel demerit and that the
only way of cancelling demerit is through experience of its
fruits in the form of enjoyment. K^ims, cannct be written
off except through experience (fthoga) of the fruits of Karma,
This is the law of karma. Umapati Sivam does not stop
here, but suggests rituals for expiating merit and demerit-